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in his saying -Almighty-Those who said our Lord is God and then straightened 
[separated: 30] ; "There is no goodness for hearts until the knowledge, 
greatness,  love, fear, and  awe of Allah settle in them.And his hope, and trust 
in him, and is filled with that, and this is the truth of monotheism, which is 
the meaning of saying: There is no god but Allah, there is no goodness for 
hearts until its god, which you deify, know, love, and fear,  is one god who has 
no partner, and if there was a god in the heavens and the earth who deifies 
only God, the heavens and the earth would have been corrupted . If there 
were gods in them but Allah, they would have corrupted [Al-Anbiya: 22], and 
the greatest thing that takes into account its integrity after the heart of the 
limbs, the tongue, it is the translator of the heart, and for this the Prophet 
ordered the straightness of the tongue, and made it - as in the hadith of the 
research - of the qualities of faith, and from here it is necessary to preserve the 
tongue from speaking what is not justified in Sharia, and in that of the hadiths 
of the Prophet a lot, such as saying  Indicating that the tongue is the origin of 
everything that enters the human fire, mcareful severe warning of the lesions 
of the tongue: (Do people pour in the fire on their nostrils except the harvests 
of their tongues ), and the saying of the truth is obligatory, and silence in it is 
not wide, and  the slave will still be unharmed as long as his tongue is silent,  if 
he speaks, he writes to him or him.

The Messenger of Allah was asked  about the most dangerous thing that 
enters the fire, and he said: (Al-Hollows: the mouth and the vulva).  

Since the tongue is the tool of speech, God has made two locks for him, one 
of which is made of bone and the other of flesh to suffice him, and in mercy 
to man, He has made one tongue with two ears, so that hearing increases and 
speech decreases. 

In view of the importance of the issue of the integrity of faith in the integrity 
of the heart and tongue, I would like the topic of my research to be entitled: A 
doctrinal study of a hadith: (The faith of a slave is not upright until his heart is 
straight, and his heart is not upright until his tongue is upright).

Research Objectives 

1.	 Indicate the degree of hadith, and explain it.

2.	 Conclusion of the most prominent doctrinal issues in it.

3.	 Listing the most important transmission texts related to issues of 
the integrity of faith, the integrity of the heart, and the integrity of the tongue.

4.	 Quoting the most famous sayings of the scholars of the Salaf in 
these issues.

5.	 Identify a number of hadith and doctrinal benefits of hadith.

The research problem: lies in answering the following questions:

What does the integrity of faith have to do with the integrity of the heart?

What does the straightness of the heart have to do with the straightness of 
the tongue?

What is the importance of the integrity of the heart and tongue for the 
completion of the integrity of faith?

What is the status of the tongue from the rest of the prey? And what effect 
does it have on them?

· Its limits: The doctrinal study of a hadith: (The faith of a slave is not 
upright until his heart is upright, ...). 

· His scientific method: inductive, analytical, and deductive.

· His procedures: were as follows: 

1.	 Attributing Quranic verses to their positions in the surahs, by 
mentioning the name of the surah, and the verse number.

2.	 Attributing hadiths to their sources from the books of the Sunnah; 
if the hadiths are in the two Sahihs or in one of them, attribution to them is 
sufficient to indicate the authenticity of the hadith, but if it is outside them, I 
attributed it to its sources, and I used the investigations of scholars to judge 
the hadiths on which I found judgments for them.

3.	 Graduating antiquities, and returning statements to their owners.

4.	 Definition of words and terms that need clarification.

5.	 Translation for flags that are not known, as well as for teams.

Theoretical framework and literature review 

Previous studies

I did not find - and God knows best -  a doctrinal study of the hadith of Anas bin 
Malik in the plan I chose for research.
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Abstract

This research establishes, through the authentic hadith narrated by the Prophet (Peace and Blessings of Allah be 
upon him): “The faith of a servant does not become upright until his heart becomes upright, and his heart does 
not become upright until his tongue becomes upright,” that this hadith is classified as good (hasan). It conveys 
several significant benefits, including the necessity for the servant’s faith to be upright, which subsequently 
leads to the righteousness of their actions. Indeed, the actions of the body cannot be upright unless the heart 
is upright, and a servant’s heart cannot achieve uprightness until their tongue is also upright. The heart and 
the tongue are interlinked; the tongue functions as a translator of what resides in the heart, articulating either 
belief or disbelief and potentially guiding its possessor towards either Paradise or Hell. Therefore, this hadith 
encourages complete uprightness through sincere faith in the heart, righteous actions, and judicious speech. 
Moreover, it emphasizes the importance of safeguarding one’s neighbour from harm and injury.

The study further clarifies that a believer must hold a genuine love for good deeds and must detest wrongful 
actions. One should experience joy in performing righteous acts and feel sorrow upon committing sinful deeds. 
If an individual discovers that this is not the case in certain matters, it may indicate a deficiency in their faith. 
Furthermore, committing a major sin does not contradict the fundamental essence of faith, and the pen is 
regarded as the second tongue; it symbolizes the written expressions of the servant that have the potential to 
harm others.

Among the key recommendations is the collection of narrations from the Companions of the Prophet 
Muhammad, as well as their successors, concerning the principles of faith, the heart, and the tongue, together 
with their verification and doctrinal analysis.
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Introduction 

Praise be to Allah, and blessings and peace be upon the most honourable creature of Allah Muhammad, and on 
his family and companions and those who buy his gift until the Day of Judgment.  

The root of righteousness is the integrity of the heart over  monotheism, as interpreted by Abu Bakr al-Siddiq 
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Research plan: It included an introduction, two sections, and the details of 
this are as follows: 

Introduction: It included the objectives of the research, its problem, its limits, 
its scientific method, its procedures, previous studies, and its plan.

The two sections are

The first topic: authentication and explanation of the hadith (the faith of a slave 
is not upright until his heart is straightened) and it has two topics: 

The first topic: a recent authentication: (The faith of a slave is not upright until 
his heart is upright,).  

The second topic: a hadith explanation: (The faith of a slave is not upright until 
his heart is upright,).

The second topic: a doctrinal study of the hadith: (The faith of a slave is not 
upright until his heart is upright, ...), and its benefits, and it has the following 
demands: 

The first topic: the integrity of the slave's faith in the integrity of his heart and 
tongue.

The second topic: control the tongue and the seriousness of what it emits.

The end.

Index of sources and references.

Section One: authentication and explanation of the hadith (the faith of a slave 
is not upright until his heart is straightened, ...) And its benefits, and it has two 
topics, namely: 

First topic: a recent authentication: (The faith of a slave is not upright until his 
heart is upright):

The hadith of the research is the hadith of Anas bin Malik raised: (The faith of 
a slave is not upright until his heart is straightened, and his heart is not upright 
until his tongue is straightened, and a man does not enter Paradise and his 
neighbor does not believe in his laws), is a good hadith.

The second topic: a hadith explanation: (The faith of a slave is not upright until 
his heart is upright,), and its benefits:

The Prophet explained to his nation the reasons for the farmer and success 
in this world and the hereafter, and guided it to adhere to Islamic morals and 
morals, and this hadith contains a statement of some of that, the Prophet says: 
"The faith of a slave is not upright until his heart is straight", and what is meant 
by the integrity of his faith: the integrity of the deeds of his limbs, the deeds 
of his limbs are not upright except by the integrity of the heart, which is what 
he used to call for in  his prayers, on the authority of Shaddad bin Aws   
-Raised-: (Oh God, I ask you for steadfastness in the matter, and determination 
to reason, and I ask you to thank your grace, and good worship, and I ask you 
with a healthy heart, and a sincere tongue, ...A  healthy heart: is safe from all 
evils and abominations, and the meaning of the integrity of the heart: to be 
full of knowledge of God, and his love, and the love of obedience to him, and 
hatred of his disobedience, and directing all kinds of worship belief, verbal and 
actual, to God alone, and this is the truth of monotheism, Hassan Basri said to 
a man: "Dao your heart;   The Lord requires the servants to be good in their 
hearts from tribulations and corruption, so that the knowledge of the unseen 
may settle in them.

Al-Hafiz Ibn Rajab said: "The meaning of this is that the movements of the heart 
are the goodness of the movements of the limbs, if the heart is good there is 
nothing but the will of God, and the will of what he wants, did not emit the 
limbs only what God wants, so I hurried to what is his satisfaction, and stopped 
what he hates ", and also said: "The heart is the king of the members, which are 
his soldiers, if the king straightened upright, his soldiers and subjects, as well 
as interpreted his saying -Almighty"-: (Set your face to the religion) Hanifa [Ar-
Rum: 30], with sincerity of purpose to God, and his will, and he has no partner." 

The tongue and the heart are connected, and the tongue is the appearance 
of the soul of goodness or corruption, and it is the one that expresses what 
is held on him from faith or disbelief, dragging its owner either to paradise, 
or to fire.

The teachings of Islam call for the good of the servants, and work on their 
harmony and interdependence, including the command of charity to the 
neighbour, and the neighbour is the one who is close to the house, whether he 
is a relative, or strangers who are far away, and whether he is a Muslim or an 
infidel, so Aisha reported  that the Prophet said: (Jibril still recommended me 
to the neighbour, until I thought that he would inherit it),  and it came at the 
end of the research hadith, Rather, it is one of the most severe hadiths about 
the consequence of the abuser to his neighbours, by saying: (A man does not 
enter Paradise and does not secure his neighbour with his obstacles), and the 

obstacles: the collection of Baiqa, which is the deceitful, shrewd, lethality, and 
evils , and what is intended: to prevent his harm, harm, and his  evils,  such  as 
injustice, cheating, and harm to his neighbour , and interpreted in the hadith 
raised with( cheating and injustice Therefore, harming the neighbour is a 
reason to prevent the slave from entering Paradise, and this is a severe threat, 
and a great threat. 

He denied the fact that faith entered the heart of the slave, as proven in the 
authentic hadith (and God does not believe, and God does not believe, and 
God does not believe, it was said: And who, O Messenger of God?! He said: He 
who does not secure his neighbour with his laws ), and this does not prevent 
him from having a division of him, as he denied - here - from those who do 
not secure his neighbour with his laws, and so on; He is a slave who did not 
believe in terms of work, because he did not waste what was imposed on him 
and commit major sins except from the lack of his fear, but his fear is less than 
the lack of his glorification of God and His promise.  If this is merely the fear of 
his obstacles, then how can he who does the trumpets when his neighbour is 
not safe from him?!

His saying: (He does not enter Paradise) means that if he is a Muslim, and he 
dies on monotheism, he does not enter Paradise with the first two entrants, 
but he is prevented from entering it first until he is held accountable, and 
then he enters Paradise, because he testified to monotheism, except that God 
pardons him.

Among the most important benefits of talking

1.	 The call to complete integrity with full faith in the heart, limbs, and 
tongue.

2.	 What is meant by the integrity of the slave's faith is the integrity of 
the deeds of his limbs.

3.	 The integrity of the heart and tongue is one of the qualities of faith.

4.	 If its movement and will are for God alone, then it is reconciled, and 
the movements of the whole body are reconciled, and if the movement of the 
heart and its wills are for other than God, it is corrupted, and the movements 
of the body are corrupted according to the corruption of the movement of the 
heart.

5.	 Denying the fact that faith enters the heart of the servant, and this 
does not prevent him from having a division of it with him.

6.	 Be very careful in keeping the neighbour from harm; otherwise, 
whoever does that will fall into the big one.

7.	 Abuse is a way to perdition.

8.	 Whoever does not secure his neighbour with his obligations with 
the first entrants does not enter Paradise, but he is prevented from entering 
it first until he is held accountable, and then enters Paradise, because he has 
testified to monotheism, except that Allah pardons him.

Section Two: a doctrinal study of the hadith: (The faith of a slave is not upright 
until his heart is upright), which contains two topics, namely: 

The first topic: the integrity of the slave's faith in the integrity of his heart and 
tongue:

The hadith indicates that any work that is related to all other works, and all 
limbs and members relate to it, as it belongs to him, and its goodness and 
corruption depend on it, and this is something that calls for good reflection on 
the legal care for the integrity of the tongue, its control, and attention to it, as 
it becomes clear to you from reading the previous hadith, that the integrity of 
the limbs and members is not as long as the tongue escapes in the prohibitions 
and mischiefs.

The Sharia entrusted the integrity of the heart with the straightness of the 
tongue, and made them inseparable pairs, as the Messenger of Allah told us in 
the hadith of Anas, and "This is why the apparent was necessary for the interior 
from the face, and obligatory for him from the face, which is evidence of it in 
terms of being obligatory, not in terms of being necessary",  and the tongue 
of a slave was not righteous except that he knew righteousness in all his work, 
and his tongue differed only I knew corruption in the rest of his work.

This is the understanding of the righteous predecessors in this matter, so it 
is not surprising that Abu Bakr Al-Siddiq holds his tongue and says: "This is 
the resources of me ", i.e.: perishing, and the Companions were very keen to 
survive in this world and the hereafter, so they used to ask the Prophet about 
the reasons for salvation and the farmer in this world and the hereafter, and 
the Prophet was guiding them, and guiding them to the path of goodness and 
salvation, This includes the hadeeth of 'Uqbah ibn 'Amir: "I said: O Messenger 
of Allah, what is salvation? He said: (Hold your tongue) that is: stop your tongue, 
and lock it up, and keep it from saying all evil, and do not pronounce only good, 
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and he has said -Almighty-: What is pronounced from the saying but has a 
watchdog Atid, because of the seriousness of the tongue, a person comes out 
of religion with a word and he does not know.

The Prophet explained that one of the reasons for entering Paradise is for 
the slave to guarantee what is between his beards, and he said: (Whoever 
guarantees me what is between his beards, and between his legs, I guarantee 
him Paradise),  and the meaning: Whoever performs the right on his tongue 
from pronouncing duty, and silence about what does not mean him, and 
performs the right that is on his vagina from putting him in halal, and  stopping 
him from haram, (I guarantee him Paradise), that is:  This is a warning against 
the lust of the abdomen and vulva, and that it is deadly, and only friends can 
break its lust .

The righteous predecessors followed the path of the Companions, and before 
them the Messenger of God in his behaviour and approach in his keenness 
to save the tongue, and ordered him to do so, and many effects of the 
predecessors have been narrated indicating the palm of their tongues, and 
their need to remain silent, including, for example: 

What Ziyad bin Yunus said : "By Allah, the owner of the greatest of all creatures, 
and the most silent, and if he sat in a session, he would not dissolve from 
it until he got up, and I saw him very silent, few words, and reserved for his 
tongue." 

Al-Hasan al-Basri said: "The tongue is the prince of the body, and if it reaps 
something on the members , it reaps, and if it is forgiven, it is forgiven."   

Yunus ibn 'Ubayd reported that he said: "You will not find anything of 
righteousness that is followed by all righteousness other than the tongue, for 
you will find a man fasting during the day, breaking the fast on a haram, rising 
at night, witnessing falsehood during the day, and mentioning things like this, 
but you will not find him speaking only with truth, and that is contrary to his 
deed at all",  meaning that whoever Allah has helped to break his tongue, this 
maintenance of the tongue was a reason for the maintenance of all limbs.

Among the contemporary scholars mentioned is Shaykh 'Abd al-Razzaq 'Afifi , 
as he had talents, qualities and qualities that were rarely met in others. He was 
silent and speechless, except for what was likely to be useful and interested. 

The greatest thing that takes into account his integrity after the heart of the 
limbs, the tongue, and for this when the Prophet ordered uprightness,  and 
then preserved him by keeping his tongue , as in the hadith of the research, 
and in a narration from Abu Saeed Al-Khudri raised: (If he becomes the son of 
Adam, then all the members disbelieve the tongue, so you say: Fear God in us; 
We are in you, and if you straighten upright, and if you crook, we are crooked),  
for the goodness or corruption of the heart appears in the operative part of 
his tongue.

The conscious servant is carried by his mind, and his faith pushes him to take 
care of good pronunciation, and the necessity of desisting, asking for safety 
from sin, and pursuant to the guidance of the Prophet, as in the hadith of Abu 
Hurayrah, raised: (Whoever believes in God and the Last Day, does not harm 
his neighbour, and whoever believes in God and the Last Day, let him honor 
his guest, and whoever believes in God and the Last Day, let him say good or 
be silent) , Ibn Hajar said: "What is meant by saying: (believes) full faith, and 
singled him out in God and the Last Day; a reference to the principle and the 
resurrection, that is: whoever believes in God who created him, and believes 
that he will reward him with his work, let him do the qualities mentioned",  
then good expression of what is going on in the soul high literature, and a 
generous creation, God directed him to the people of previous religions, and 
took them by the covenant and the charter, he said -Almighty-:  And when we 
have taken the covenant of the children of Israel, do not worship except Allah 
and your parents in kindness, relatives and orphans, and say to the people 
well [al-Baqarah: 83], and that it is good to say that it is beautiful with every 
one of the people, whether it is family and friends, or enemies, for it is with 
family and friends a reason for the sustainability of intimacy and affection, but 
with enemies, it is what goes and frees the chests, and draws generosity, and 
extinguishes rivalries, as He said -Almighty-:  1D1 Fa'1 by that which is alive and 
if the one who is between you  and 1 is 5 enemies as if he is 5 a close guardian. 
And only those who are patient will meet it, and only those who have great 
fortune will receive it [Chapters: 34-35].

The wise man is characterized as the first to be silent, and the last to speak, and 
is characterized by hasty man being the first to speak, and the last to be silent, 
and therefore it is said: "If the speech of silver, the silence of gold ", and asked 
the son of the blessed about the saying of Luqman to his son: "If the speech of 
silver, the silence of gold"? 

He said: "It means: If the speech of obedience to God is made of silver, then 
silence about the disobedience of God is golden," and this is because it is 
better to stop sins than to do obedience.

Ibn al-Qayyim said: "But I submitted to the tongue -meaning prey-, because it is 
the mail of the heart, the heart is the king, and the tongue is the minister", and 
he said: "But I submitted to the tongue, because it is the mail of the heart, and 
its translator, and the mediator between it and the members, and saying: but 
we are in you, that is: we survived you, and we perished in you, and for this she 
said: If you straighten upright, and if it crooked, we crooked." 

Many may refrain from adultery, drinking alcohol, theft, and other major sins, 
and do not hesitate about the lesions of the tongue, especially backbiting and 
its sisters, and therefore the predecessor said: "The most pious in the tongue.

Ibn al-Qayyim said: "It is surprising that a person trivializes his reservation and 
caution against forbidden eating, injustice, adultery, theft, drinking alcohol, 
forbidden looking, etc., and it is difficult for him to reserve the movement of his 
tongue, until you see the man referred to as religion, asceticism, and worship, 
and he speaks the words of God's wrath does not pay attention to them, he 
removes one word of them beyond what is between the East and the West , 
and how much do you see from a man who is reluctant to commit immorality 
and injustice, And his tongue flees in the symptoms of the living and the dead, 
and does not care what he says ", so when Ibn al-Mubarak was asked: Which 
piety is more severe? He said: The tongue.

Al-Manawi has shown that the best charity is the charity of the tongue, saying: 
"All the best and righteousness issued by the members, charity, and the charity 
of the tongue is the best     , as he singled him out by saying in the following 
hadith -meaning the hadith of the research-; He wanted the best charity 
for oneself to keep one's tongue, because since it was he who caused man 
to perish, keeping it from slippage that led to punishment was as if it were 
charity from him for him, and will people pour on their nostrils on the Day of 
Resurrection except the harvests of their tongues." 

He has said (The servant shall not attain the truth of faith until he has 
stored from his tongue) ، That is: The slave does not complete the truth of 
the perfection of faith ، Ibn Hajar said: "The truth – here – perfection is a 
necessity, because whoever is not characterized by this quality، He shall not 
be an infidel, but there shall be a strand of the people of faith in him, (until he 
may be stored from his tongue)، That is: He makes his mouth a closet for his 
tongue؛ He does not open it except with the key, God willing, and (whom) for 
subordination، That is: He stores from his tongue what was false and null and 
void, so he stores it from falsehood, for fear of punishment، It is moonshine، 
And delirium، And a lot of permissibility; fear of punishment، That is: It does 
not reach the sincere faith and its essence، So that he only speaks good" ، Ibn 
al-Atheer said: "The truth is what the right of hope reaches and its obligation، 
From their saying: So and so is the protector of the truth، If he protects what 
he must protect, and the tongue is like the organs of the heart, because of the 
speed of its movement, if it is lighter in its pronunciation by nature، And the 
speed of his movement and his acceleration، The heart inherits a sickness, and 
if the heart is corrupted, the inner and the apparent are corrupted." .

The research hadith has shown the impact of the integrity of the heart on faith, 
and the impact of heart works on faith, and that the lack of faith results in a 
lack of integrity, and that the effect of the tongue on the heart in the event of 
its integrity or corruption, is clear, meaning who strives his tongue in God, so 
that nothing comes out of this tongue except good, and does not come out 
of evil, so there is a close relationship between the integrity of the heart and 
the tongue, the Prophet (peace and blessings of Allaah be upon him) ordered 
the straightness of the heart, and recommended the straightness of the 
tongue, and the relationship is clear to those who meditate on it. The believer 
commanded one of two things: 

Either saying good, or silence, and for this was saying good is better than 
keeping silent about it, and silence about evil is better than saying, he said 
-Almighty-: (What is pronounced from the saying but has a watchdog) Atid [Q: 
18].

The people of interpretation differed: should he write all his sayings? Mujahid 
and others said: "They write everything until his moans in his illness ", and 
whining -here- a complaint in the mouthpiece of the case is impatient, and 
Ikrima said: "Do not write except what is rewarded or supported ", and the 
Qur'an indicates that they write everyone;  The writer needs to know what he 
has commanded, and what he has forbidden;   

He is also commanded, either by saying good or by silence. If he changes what 
he commanded, from silences to curiosity of saying that is not good, this is 
on him, then he is hated, and the hated is lacking, and if he wades into what 
does not concern him, he lacks his  good Islam, then this is on him, as it is not 
a condition for what he is to be worthy of the torment of hell and the wrath of 
God, but rather the lack of his ability and degree over him .

Ibn Taymiyyah said: "No one does anything except for him or for him, and if 
it is from what he commanded, it is for him, otherwise it is on him, even if he 
lacks his destiny, and the soul is characterized by movement, it never dwells, 
but Allah has forgiven what happened to the believers themselves unless they 
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spoke it or acted on it. By the agreement of the people, the Marja'ah does not 
dispute that the faith in the heart calls for the act of obedience, and requires 
it, and obedience is one of its fruits and results, but it disputes: does it require 
obedience? If he calls for obedience, he has an opponent from the soul and 
the devil, and if he hates the opposition to the believers, the one who requires 
obedience is safe from this opponent.

Also, if they hate all bad deeds, there are only good deeds or permissibles left, 
and the permissible things are only permissible for the people of faith who 
use them for obedience, otherwise God has never allowed anyone anything to 
use for disbelief, immorality, or disobedience, and for this the Prophet cursed 
the contemporaries of wine, and its contemporary, as he cursed its drinker , 
squeezing grapes that become juice that can be used in the permissible, but 
when he knew that the intention of the contemporary was to make it wine, he 
could not help him with what his sex is permissible Because Allah did not allow 
helping the disobedient for his disobedience, nor did he allow him to use in 
disobedience, so it is not permissible for them unless they use it for obedience, 
so it is necessary from the absence of bad deeds that they only do good deeds, 
and for this he who left all sins, he must work in obedience to Allah, and in the 
correct hadith:  The  believer must love good deeds, he must hate bad deeds, 
he must be pleased to do good deeds, and he must be ill-wished, and when he 
estimated that in some things he is not, he was deficient in faith.

The believer may issue bad things from him, and he repents of them, or comes 
with good deeds that erase them, or is afflicted with a scourge that expiates 
them, but he must be hateful of them, for God told that he loved the believers 
faith, and hated them for disbelief, immorality, and disobedience, so whoever 
did not hate the three was not one of them, but Muhammad bin Nasr says: 
"The immoral hates it religiously", and it is said: If I want to do so, he believes 
that his religion has forbidden it, and he loves his religion, and this is among his 
sentences, he hates it, even if he loves his religion in total, and not In his heart 
is hatred for her, he had no faith as much as that, as in the authentic hadith: 
(Whoever sees one of you who is evil, let him change it with his hand, and if 
he cannot, then with his tongue, and if he cannot, then with his heart, and that 
weakens the faith),  and in the other hadith, which is also in the Sahih, "Sahih 
Muslim" (whoever strives with his hand is a believer, and whoever strives with 
his tongue is a believer, and whoever strives with his heart is a believer, and 
behind that faith is not the weight of a grain of mustard). 

He knew that if the heart does not have hatred of what God hates, there is no 
faith in it that deserves reward, and his saying: (from faith) that is: from this 
faith, which is absolute faith, that is: there is nothing behind these three that 
is of faith, nor the amount of a mustard seed, and the meaning: This is the last 
limit of faith, what remains after this of faith is something, it is not his intention 
that whoever did not do that has nothing left with him from faith, but the word 
hadith only indicates the meaning The first". 

The second topic: controlling the tongue and the seriousness of what it 
emits:

In order to reach its achievement in the soul, Al-Fadil bin Ayyad said: "There 
is no pilgrimage, no bond, no jihad, more than holding the tongue",  and 
therefore it deserves to be given a high priority in educational tasks.

It is not correct for a Muslim to get used to his tongue what is an indication 
of disobedience, and these are things that must be done in the educational 
process, that the teacher stops his students when they reach it, and so it was; 
Aisha reported that she said: (I said to the Prophet: According to you from such 
and such a class, he said unpaid:  It means short, and he said: I have said a 
word that if the sea was mixed with it, he said: And I told him a human being, 
and he said: I do not like that I told a human being and that I have such and 
such).  

He said: (The man to speak the word what turns out what is in it, plunges it into 
the fire), meaning "does not manage it, and thinks about its ugliness, and does 
not fear the consequences, and this is like the word tossed, or its meaning as 
the word that results in harm to a Muslim, and so on, and all this urged to save 
the tongue, and a warning against speaking what brings harm to others, as he 
said:  (Who believed in God and the Last Day) Whoever wants to utter a word 
or a word should  think about it in himself before pronouncing it, and if his 
interest appears, he speaks, otherwise he will be caught." 

Abu Hurayrah reported that the Prophet said: "It is good for one's Islam to 
leave behind what does not concern him."   

Ibn Rajab said: "And most of what is meant to leave what does not mean, save 
the tongue from the rhetoric of speech ", has spread in this time speech in what 
does not mean, so that the means of communication reached the peak in the 
speed of transmission of news, information, and its abundance and diversity, 
and when the mind is immersed in all the data of this news and information, 
the tongue is difficult for him not to delve into the inclusion of information, or 
processing.

In fact, what doesn't mean includes a lot of people's talk, which they argue in 
councils and discuss in   forums;

Ibn al-Jawzi said: "I have seen many creatures who do not know the meaning of 
life, some of them are enriched by God from earning a lot of money, he sits in 
the market most of the day looking at people, and how much you go through 
from the scourge and evil, and some of them are free to play chess, and some 
of them cut time with a lot of accidents from sultans, high prices, licenses, etc., 
I learned that God did not see the honor of life, and knowing the amount of 
times of well-being except those who succeed and inspire him to seize it, and 
only those who receive it are of great luck." 

In the midst of these facts, we need an education that emphasizes the bondage 
of controlling the tongue, because it softens the heart, develops the fear and 
control of God, preserves the balance of good deeds from decrease, increases 
the mind and reflection, and beautifies morals. 

Ibn 'Umar raised reported: "Whoever speaks a lot, falls more, and whoever falls 
too much, his sins abound, and whoever has many sins, the fire will be the first 
in him..." "For falling is something that has no significance and is useless, and 
if it is a language in which there is no sin, it is calculated to waste its life, and 
the blasphemy of grace diverts the grace of the tongue from remembrance to 
delirium, and it is rarely safe from going out to what requires sins, so that fire 
becomes more important to him than Paradise... Do not speak about what 
obsesses in yourself from whispers, for you are not blamed for it unless you 
utter or deaf, or do not say what God will show you, for repentance from it is 
more likely to be accepted, and pardoning it is closer to happening... This is not 
related to speech interest, such as reporting about God and His Messenger, 
teaching legal knowledge, ordering good and forbidding evil, reform among 
people, and so on from every religious or worldly matter that results from 
silence about it missed interest, and boredom coincide, and bees joined hands 
to praise keeping the tongue in otherwise, because of its beautiful inheritance 
of cohabitation, and Melih treatment." 

The Qur'an and Sunnah – as we explained earlier – have called for one to 
speak  only with insight, and many verses have come that state that speech 
is disbelief, as in his saying -Almighty-: They swear by God what they said and 
they said the word of disbelief and disbelieved after their Islam [Al-Tawbah: 74], 
and those who were in the Battle of Tabuk  said one word and disbelieved in it, 
and they wished they did not speak, but it went on and never corrected, they 
said: (What we saw like our readers these  wider stomachs, and cowardly when 
meeting, and if the Qur'an descended on the Messenger, he says: Although I 
asked them to say that we were fighting and playing, say the Father of God and 
His signs and His Messenger, you were mocking. Do not apologize, you have 
disbelieved after your faith [At-Tawbah: 65-66 ]. "The people of interpretation 
said: You disbelieved in what you said about the Messenger of Allah." 

Abdullah ibn Umar (may Allah be pleased with them) reported that the 
Messenger of Allah  said: "Whatever man said to his brother: 'O disbeliever,' 
one of them has done something wrong with it ," and "This requires that 
whoever says to another: 'You are a disbeliever,' or says to him, 'You 
are a disbeliever,' if he is not as he said, he is the one who deserves the 
aforementioned description, and if he is as he said, nothing is returned to 
him, because he believed in it. But it is not necessary for him not to become 
immoral or an infidel not to be a sinner in the form of saying to him, "You are 
immoral," but in this form it is a detail: 

If the intention of advising him or advising others to explain his condition, it is 
permissible, even if he intends to shame him and make him famous for that, 
and purely harming him, it is not permissible, because he is ordered to cover 
him up, teach him, and preach him with goodness, so whatever he can do with 
kindness, it is not permissible for him to do it with violence, because it may be 
a reason for tempting him and insisting on that act, as in the nature of many 
people from the nose, especially if the commander is not the commissioner 
in status." 

The origin is that the blood of Muslims, their money, and their honors, 
forbidden from each other, are not permissible except with the permission of 
God and His Messenger, as in the previous hadith, and if the Muslim is superior 
in fighting or takfir, he did not disbelieve in that, as Omar bin Al-Khattab said 
to Hatab bin Abi Balta'a: "O Messenger of Allah! Let me strike the neck of this 
hypocrite, and the Prophet said.: He has witnessed Badr, and you do not know 
that God has seen the people of Badr, and he said: Work whatever you want؛ 
Have you been forgiven?" and he said: (Do whatever you want), that is: in the 
future, you have been forgiven, and what is intended to be forgiven in the 
hereafter, and express what will come in the hereafter already the past؛ Over-
achieving it.

Allah has shown the sincerity of His Messenger in that, for they continued to do 
the deeds of the people of Paradise until they left this world, and there was no 
sin among them in the future that contradicts the doctrine of religion.، And so 
before When he learned of the validity of his faith, the integrity of his heart, and 
God revealed -Come back-: O you who believe, do not take my enemy and your 
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enemy as guardians, to whom you receive affection, and they have disbelieved 
in what has come to you from the truth, they will bring out the Messenger, and 
you should not believe in Allah, your Lord, if you have gone out for jihad in my 
path, and for the sake of my patients, you will walk to them with affection, and I 
know what you have hidden and what you have announced, and whoever does 
it among you has gone astray. [Examiner: 1], meaning: O you who truly believe 
in God, beware that you take My enemies and your enemies as guardians, 
friends, and allies.، But strive against them, be tough on them, and sever the 
link between you and them، He called them as faith, to stir the heat of religious 
belief in their hearts, and to urge them to respond to what they forbade from 
it, and in describing them as faith is evidence that bringing the great does not 
contradict the origin of faith. 

The maqam narrows – here – from limiting the words that disbelieve their 
owner, whether they are proven by a text from the Qur'an or Sunnah or make 
him fall into the great ones issued by innovators or disobedient believers. This 
makes us very careful to save our tongues, otherwise they will cause us to 
perish.

It is also forbidden to say that so-and-so is from the people of Hell, as well as 
from the people of Paradise, except for those about whom the Prophet told 
him so, such as the ten missionaries of Paradise. It has been proven in the 
Sahih: (that a man said: By Allah, Allah does not forgive so-and-so. Allah, may 
He be exalted, said: Who is the one who is deified that I should not forgive so-
and-so? For I have forgiven so-and-so. And I have thwarted your work);   

In the other hadith narrated from Abu Hurayrah, the Messenger of Allah said: 
"Do you know what is bankrupt? They said: The bankrupt among us is one who 
has no money or possessions, and he said: The bankrupt of my ummah will 
come on the Day of Resurrection with prayer, fasting, and zakat, and he will 
come and curse this, and slander this, and eat this money, and shed the blood 
of this, and hit this, and this will be given from his good deeds. This is one of 
his good deeds, if his good deeds were redeemed before he spent what he 
owed, he took from their sins, and they were thrown to him, and then he was 
thrown into the fire),  and the mention of these bad deeds is not exclusive, but 
it is a representation that includes all sins, and what is meant is all the rights of 
the servants, and the meaning: who combined those worships, And these bad 
deeds, so this oppressed is given some of the good deeds of the oppressor, 
and the other oppressed is given some of his good deeds, if his good deeds 
are redeemed before he performs his rights, the oppressor is taken from the 
bad deeds of the rights holders, so they are put on this oppressor, and placed 
on him, then throwed, and thrown into the fire, in order to be tortured by it as 
much as he deserves if he is not forgiven, and there is a notice that there is no 
pardon or intercession in the rights of the servants except that God wills, so 
that the oppressed is satisfied with what He wanted, even if the punishment 
for these sins ended, to  return to Paradise if there were good deeds remaining, 
otherwise with the blessing of faith, and with what was  written for him of 
immortality, then who wasted him and thwarted his work?! It is his tongue, 
as the tongue is one of the most dangerous prey for the religion of Islam, and 
from all of the above it should be preserved and preserved.

Here's a question: Writings and writings, Especially what was over the Internet; 
the pen is the second tongue as Many people may deliver people from the evil 
of his well-known natural tongue that is a piece of it, but may harm them with 
his other tongue، And it's his pen.، With his writings and writings that harm 
people, let him beware to write except what benefits Muslims, and to warn 
to write what harms Muslims.؛ neither in newspapers nor in the literature he 
composes, Nor in the sites to which it is subscribed, Rather, he must protect 
his tongue and pen from everything that harms Muslims, and so on what is 
thrown in the media, he must be careful to throw into it What harms society, 
calls for falsehood, and repels the truth, and there is no doubt that the media 
is the great danger, a double-edged sword؛ We have to We warn the evil of this 
weapon, and only listen to what benefits us, and that We warn what harms 
us, and we have to We also warn against throwing in this weapon what harms 
people in their morals, Or in their beliefs، Or in their works, but what benefits 
them، We have to We are good at it, and that We do what benefits people. 

Conclusion

This research has derived two important outcomes:

First: The findings, among the most prominent of which are the following:

1.	 The hadith discussed in this research is classified as a hasan (good) 
hadith.

2.	 One of its most significant benefits is the invitation to complete 
istiṣlāḥ (rectification) through perfect faith in the heart, limbs, and tongue. The 
intended meaning of istiṣlāḥ (rectification) of a servant's faith is the rectification 
of the acts of his limbs, and that the rectification of the heart and tongue are 
among the characteristics of faith. No goodness exists in the worldly or the 
hereafter unless the movements of its inhabitants are directed solely for 
Allah, with bodily movements following the movements and will of the heart. 

Furthermore, denying the reality of faith entering the heart of the servant does 
not prevent that faith can have branches or components alongside it. There is 
also a strong warning to be careful in protecting one’s neighbor from harm and 
damage, and otherwise, whoever neglects this is liable to fall into a major sin 
(kaba'ira), and bad treatment is a path to destruction (halk).

3.	 This hadith clearly illustrates the effect of the rectification of the 
heart on faith, demonstrating that a deficiency in faith leads to a deficiency 
in istiṣlāḥ, and that the influence of the tongue on the heart—whether in its 
uprightness or corruption—is evident.

4.	 The best form of charity is the charity of the tongue.

5.	 The most difficult form of piety (*wara'**) is piety of the tongue.

6.	 The Qur'an and Sunnah call for a person to speak only with insight 
and knowledge.

7.	 Committing major sins (kaba'ir) does not negate the foundation of 
faith.

8.	 The pen is the second tongue, and it is considered the servant’s 
pen, writing and producing works that may harm people.

Second: Among the most important recommendations are

1.	 To study more theological issues related to the istiṣlāḥ (rectification) 
of a servant's faith.

2.	 To compile the narrations from the Companions concerning issues 
such as the istiṣlāḥ of a servant's faith, the rectification of his heart, and the 
rectification of his tongue, to authenticate and study these narrations from an 
aqīdah (creedal) perspective.

3.	 To study the narrations from the Tabi‘un (Successors) and their 
followers concerning these issues, to authenticate, analyze, and study them 
from an aqīdah perspective.
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